] =

,gq‘aq.‘ ﬁ‘“ﬂ*@qﬁq’“%ﬂagﬁa‘%\ N'FAR @Q“ A &ﬁ
Lamp for the Words:

Commentary on the Song on the View
[Recognising My Mother]

=] Ry R AR A=A

Author: Kunkhyen Jigmé Wangpo

::__\" |

El Translated by Shahar Tene IE




Version 0.9 (12/08/2025)

Translated by Shahar Tene using Drepung Tashi Gomang Library Edition (2019)

Square brackets are insertions by the translator.

Please visit my website: https://dharmalibrary.netlify.app/

There you can find my Dharma Library, other translations, as well as ways to support my projects
should you find them useful.

A translation can never be perfect; it can only asymptotically tend towards being good.
Please help this translation on its trajectory by getting in touch if you find any mistakes or typos.

©0co

This work is licensed under Creative Commons BY-NC-ND 4.0.

To view a copy of this license, visit https://creativecommons.org/licenses/by-nc-nd/4.0/



https://dharmalibrary.netlify.app/
https://creativecommons.org/licenses/by-nc-nd/4.0/

Lamp for the Words: Commentary on the Song on the View

The dharma to be explained here is the expression of the unique pointing out of the view in song; this
has three sections:

1. Meaning of the beginning
2. Meaning of the text
3. Meaning of the end
1. [Meaning of the beginning]
This has two sections:
1. Expression of homage

2. Promise to compose

1.1 [Expression of homage]
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MAE R aRE AR SRS A

Oh lama who nakedly reveals the amazing suchness of profound dependent-arising

exactly as it is and whose kindness is boundless, please abide at the centre of my
heart... [1abc]

The meaning of “profound” is that it is difficult to realise; taken as [referring to] the suchness of
emptiness being dependent-arising and dependent-arising being emptiness of inherent existence.
That is also amazing because while appearing they are empty, and while empty they appear.

That very meaning (i.e. the indivisibility of appearance and emptiness as such) is nakedly (i.e.
clearly) revealed exactly as it is and without mix-up by the lama, whose kindness is boundless.
The author expresses homage, saying “Please abide at the centre of an eight-petalled lotus at my
heart.”

1.2 [Promise to compose]
. . v 'A’A . v
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... as I speak a few spontaneous words that come to mind! [1d]

Whatever meaning of emptiness and dependent-arising that come to mind or arise [ will
spontaneously express in three words. This is the promise to compose.

“Three words” means a few words; the meaning is not limited [to three]. For example, similarly to
how saying “The sun has a thousand rays” and “Eight-petalled lotus” are not limited to those.

2. [Meaning of the text]
This has two sections:

1. Brief indication
2. Extensive explanation



2.1 [Brief indication]
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I, this crazy small child who has lost his elderly mother long ago, somehow seem to

almost recognise that which I have not recognised: that my kind mother has been with
me all along. [2]
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Due to the obscure explanations of my brother dependent-arising, I wonder how can
it be that [things both] “are” and “are not”. [3ab]

The elderly mother is the dharmata of the mind. Having lost [her] long ago means not being able to
realise that from beginningless time until now. The crazy small child refers to the mind seeking the
view. This mind somehow (i.e. inadvertently) seems to almost recognise that which has not been
recognised: that the kind mother (i.e. dharmata) and itself have been together since beginningless
time and until now.

In dependence upon what reasons or reasonings is that ascertained? In dependence upon the obscure
(i.e. using meaning-generalities) explanations through inference arising in dependence upon the
reasoning of dependent-arising (the brother), then when uninvestigated and unanalysed [things]
seem to be, whereas when investigated and analysed (i.e. sought) then [things] are ungraspable and
seem to not be; I wonder how they can be lacking inherent existence.

In this context, giving the name “mother” to emptiness is excellent because emptiness is indicated
using the term “mother” also in the Perfection of Wisdom Sutras.

2.2 Extensive explanation
This has three sections:
1. Indicating Great Madhyamaka ornamented with the union of appearance and emptiness
2. Expressing the assertions of other proponents of tenets
3. The way we seek the profound view
2.2.1 [Indicating Great Madhyamaka ornamented with the union of appearance and emptiness]
This has three sections:

1. Pointing out that all phenomena are the expressions of emptiness

2. Pointing out that appearance and emptiness are in union

3. Pointing out emptiness on the basis of the continuum
2.2.1.1 [Pointing out that all phenomena are the expressions of emptiness]
This has two sections:

1. Actual meaning
2. Indicating that liberation from samsara depends upon emptiness



2.2.1.1.1 [Actual meaning]

qgRaRy yENNaR eaRagaan) ]gq%'q%q@R'QR'W'aa'ng'é’q 1
These various subjects and objects are my mother’s gentle smile; these
transformations of birth and death are her false words. [3cd]
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My non-deceptive mother has deceived me! I place my hopes in my brother
dependent-arising to protect me! [4ab]

The subject — objects of knowledge — all phenomena are the expressions of emptiness because 1) the
various dependent-arisings included within external objects and internal subjects are the gentle
smile of emptiness and 2) these various births, deaths, and transformations of happiness and
suffering through the force of karma and afflictions appear as the mother’s (i.e. emptiness’s) false
words. This indicates that birth, death, and so forth, are false in the same way that false words [i.e.
lies] are renown as false in the world.

As such, although the mother (i.e. emptiness of inherent existence), who is non-deceptive due to her
mode of appearance being concordant with her mode of abiding, is explained in Madhyamaka
treatises to be non-deceptive, nevertheless, when manifesting as karma and afflictions (what binds us
to samsara) then we think “We have been deceived!” Those who are deceived as such are ordinary
beings and not aryas because [the latter] have directly realised emptiness and therefore do not newly
accumulate actions projecting existence.

Therefore, 1 place my hopes in my brother dependent-arising to protect me from samsara in
dependence upon properly engaging in adopting and discarding white and black actions. It is a point
of analysis as to whether this was a statement of direct experience.

The meaning of stating that all phenomena are the expressions of emptiness is as follows. For
example, a pot: without being satisfied with the mere name, the mere term, the mere convention,
when analysing to seek the designated-object, nothing is found. Therefore, it does not pass beyond
being empty of inherent existence and is not established from its own side; however, merely
conventionally it dawns in the aspect of a dependent-arising that functions (i.e. being round bellied,
carrying water and so forth).

This is in accordance with [Candrakirti’s] Supplement [v6.38ab], which says:

Therefore, although all things are empty,
They are strongly produced from their emptinesses.

And [Tsongkhapa’s] Lamp Illuminating the Five Stages, which says:

Therefore, when all phenomena (the bases of isolation) have been ascertained as being
in the pure nature of being primordially empty of establishment by own-character, then
that very emptiness that is the lack of inherent existence is ascertained to dawn as those
dharmins; this is the meaning of phenomena being the expressions of emptiness.



2.2.1.1.2 [Indicating that liberation from samsara depends upon emptiness]
This has two sections:

1. Indicating that liberation from samsara depends upon emptiness
2. The reason for liberation

2.2.1.1.2.1 [Indicating that liberation from samsara depends upon emptiness]|
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Ultimately, my hope for liberation is only through the kindness of my elderly mother.
[4cd]
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If subjects and objects were just these, then even the Conquerors of the three times
would have no way of protecting me! [5ab]

Ultimately, my hope for liberation is only through the kindness of my elderly mother (i.c.
emptiness of inherent existence) because if these phenomena that are included within subjects and
objects were established in accordance with how they appear to us, then even the Conquerors of
the three times would not have (i.e. not find) a way of protecting me!

The reason for that is that if phenomena (subjects and objects) were established in accordance with
how they appear to us, then they would necessarily be established from their own side; if they were
established from their own side, then they would be established without dependence upon anything;
in that case, since the elimination of faults and increase of qualities would be unfeasible, then the
attainment of the states of liberation and omniscience would also be impossible.

This is also in accordance with [Nagarjuna’s] Root Wisdom [v24.14], which says:

Those for whom emptiness is feasible,
Everything becomes feasible.

Those for whom emptiness is not feasible,
Everything will not become feasible.

2.2.1.1.2.2 [The reason for liberation]
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Since their various transformations are the expressions of my changeless mother,
liberation remains a possibility. [Scd]

Although it is true that if these phenomena (subjects and objects) were inherently established in
accordance with how they appear to us, then liberation from samsara would be impossible, the
various transformations of dependent-arisings are always the expressions of the changeless
mother (i.e. emptiness of inherent existence). Therefore, in dependence upon the wisdom directly
realising their non-establishment from their own side and their lack of inherent existence, the
continuum of ignorance (the root of samsara) is cut and one is liberated from samsara.



2.2.1.2 [Pointing out that appearance and emptiness are in union]
This has two sections:

1. Actual meaning
2. Identification of emptiness

2.2.1.2.1 [Actual meaning]
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My inexpressible mother, non-establishment as anything, is disguised as everything in
mutual dependence; there is much to be understood regarding just this. [6]
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Not finding my elderly father when sought after is finding my elderly mother;

therefore, my elderly father is found in my mother’s lap. In this way, it is said that my
kind parents protect me, their child. [7]

The inexpressible mother (i.e. emptiness of true existence) is not established as anything
ultimately but is disguised or appears as everything (i.e. the various dependent-arisings
conventionally); the two — emptiness and dependent-arising — are mutually dependent and there is
much to be understood regarding just this.

What is to be understood is that emptiness appears as dependent-arising and dependent-arising
appears as emptiness:

e The awareness realising the lack of inherent existence of inner and outer dependent-arisings
ascertaining (without depending on other awarenesses) that all the presentations of cause and
effect, definitions and definienda, agent and object, and so forth are feasible within their being
merely designated by name is the meaning of emptiness dawning as dependent-arising.

e The awareness ascertaining that inner and outer things are dependently-designated dependent-
arisings being able to induce a strong ascertainment (without needing to depend upon another
awareness) that they are empty of inherent existence is dependent-arising dawning as the meaning
of emptiness.

It appears as such to persons who have ascertained and not forgotten the correct view; not to others.

When emptiness dawns as the meaning of dependent-arising in that way, it is referred to as the
“complete analysis of the view”. Je Rinpoche [in his Three Principal Aspects of the Path] says:

When they are simultaneous, without alternation,

Then by merely perceiving infallible dependent-arising,

An ascertaining consciousness destroys the mode of engagement of objects;
At that time, the analysis of the view is complete.



And Khedrub Norsang Gyatso says:

When analysis of the view is thoroughly complete,

Through the mere dawning of the appearances

Of their respective objects to the sense consciousnesses,

Then an ascertaining consciousness is induced ascertaining objects as empty
Without relying upon other reasonings or reasons.

For example, a being whose eye sense-faculty is polluted,

Through the force of previously knowing that two moons do not exist,
Will induce ascertainment of the non-existence of two moons

Due to the very appearance of two moons to their eyes.

When such an ascertainment of emptiness is produced,

Then when thinking about the mode of existence

Of all conventional phenomena, such as actions and their effects and so forth,
They will be posited as imputed existents and mere name.

And in the Poems of Our Supreme Protector, the Great Seventh [Dalai Lama], the Gyédlwang [Kéilsang
Gyatso] it says:

In the space of emptiness and appearances,

Although there are no self-supporting truths

The collection of manifold dependent-arising causes and conditions
Are painted as a rainbow.

Behold this marvel
Of whatever arises without fixation;
If analysed, then nothing whatsoever

Can be identified to be called “this.”

Nevertheless, as manifold pieces of causes and conditions
That are imputed existents and mere name

All agents and objects are feasible;

Observe this magical illusion!

In dependence upon these excellent explanations, gain certainty regarding the way in which emptiness
and dependent-arising are posited as method and arisen-from-method in relation to a single basis.

Some say that finding the view is pervaded by complete analysis of the view, but these seem to be
speculations that do not understand the point.

The elderly father is referring to emptinesses’ empty-bases (i.e. the dharmin) and not finding the
designated-object when sought after is finding my elderly mother (i.e. emptiness of inherent
existence). This indicates the way in which the dharmata is found in the dharmin.

The elderly father (i.e. the dharmin that are the bases of emptiness) is found in the mother’s lap
(i.e. in the sphere of emptiness of inherent existence). This indicates the way in which the dharmin is
found in the dharmata.

In this way, in dependence upon the elderly father (i.e. dependent-arisings) and the elderly mother
(i.e. emptiness) dawning as being mutually non-contradictory, I, their young child, am protected
from the two extremes of permanence and annihilation.
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2.2.1.2.2 [Identification of emptiness]
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My mother’s face, neither one nor different, in the mirror of my brother dependent-

arising, seems totally existent through the lack of understanding of it; such existence
is beyond conception for one like me. 8]

The mother’s face (i.c. emptiness that is the non-affirming negation merely negating inherent
establishment, which is neither one isolate with its empty-basis nor a different nature from that) in
the mirror of (i.e. the inference relying upon) the brother (i.e. the reasoning of dependent-arising)
appears as though totally existent through the lack of understanding or apprehension of it
ultimately; it remains beyond conception for a madman like me. [The latter part] is showing
humility.

2.2.1.3 [Pointing out emptiness on the basis of the continuum]|
This has two sections:
1. Actual meaning

2. Refuting the mistakes of some of our own followers

2.2.1.3.1 [Actual meaning]
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Nagarjuna and Candrakirti consigned their last instructions to the winds and

Maifijusrigarbha sent it via bird; as such, leaving aside the hardships of seeking far and
wide, I hope to see my ever-present elderly mother. [9]

The Protector Nagarjuna and the Glorious Candrakirti, like consigning their last instructions to
the winds, [left us] the Six Treatises on Reasoning, Clear Words, the Supplement, and so forth. The
Great Commentary on Root Wisdom, the Great Commentary on the Supplement, and the Essence of
Eloquence that were composed by Maiijusrigarbha were sent via bird. In dependence on these,
leaving aside or setting down the hardships of seeking far and wide, I wish to see the beautiful
face of my elderly mother (i.e. emptiness) who is ever-present with my mental continuum.

2.2.1.3.2 [Refuting the mistakes of some of our own followers]
Y RRRE FANA RG] |GG I AR RG] |
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These days, it appears that some of our scholars adhere to terms such as “self-

supporting” and “true establishment”; thereby leaving these vivid appearances as they
are and seeking some creature with horns to negate! [10]
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It is not to say that these vivid appearances exist on my mother’s unobscured face!

However, through lengthy discussions that miss the point, I fear my elderly mother
will escape! [11]
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Although things exist, they do not appear to be such present sheer contradictions; my
parents’ inseparable affinity appears to be a harmonious, gentle, and happy one! [12]

These days, it appears that some of our Gelug scholars and logicians too strongly adhere to the
terms “self-supporting”, “true establishment”, as well as “inherently established” and “established
from its own side” that are included in the “such as”, in dependence upon the explanations in their
textbooks. Thereby, when identifying the object of negation, [thinking] there is no need to negate
these vivid appearances that [appear] to us currently, they leave them as they are and exhaust
themselves seeking something clse to negate, like a creature with horns!

It is not to say that these vivid appearances that [appear] to us currently exist on the face (i.e. in
the perspective of the mode of apprehension) of the mother (i.e. of the wisdom directly realising
emptiness) that is free from the obscurations of dualistic appearances. However, through lengthy
discussions that miss (i.e. do not distinguish) the difficult points of emptiness, I fear my elderly
mother (i.e. emptiness) will escape to a different country!

In that case, how is it? In general, existent phenomena exist; however, such self-supporting
appearances to us currently, which are sheer contradictions like the horns of deer, do not appear
to be as such from the perspective of a person who has completed the analysis of the view.

2.2.2 Expressing the assertions of other proponents of tenets
This has three sections:

1. Actual meaning
2. Eliminating senseless doubts and advising being at ease with the correct meaning
3. Asking forgiveness

2.2.2.1 [Actual meaning]
This has two sections:

1. The way it is asserted by Indian Masters
2. Expressing the assertions of previous Tibetans



2.2.2.1.1 [The way it is asserted by Indian Masters]|
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The Vaibhasika, Sautrantika, Vijhaptimatra, and the three Eastern Masters designate
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the mother with various terms, such as “matter”, “apprehender”, and “non-dual self-
supporting”; like designating the body of a white-grey elephant as a grinning mottled
tiger, a brainless crazed monkey, and a ferocious bear! However, they have lost my
elderly mother! [13]

The meaning of these is:
e The Vaibhasika who assert the three times as substantial existents,
e The Sautrantika who assert both external objects and self-knowers as truly established,

e The Vijiiaptimatra (i.e. the Cittamatrins) who assert all phenomena to be in the nature of inner-
consciousness, and

e The three Eastern Masters — Acaryas Jianagarbha, Santaraksita, and Kamalasila — referring to
their texts the Two Truths, Ornament of the Middle Way, and Illuminating the Middle Way,
[respectively,] such that:

e Jhanagarbha is a Sautrantika-Madhyamika and
e The other two are Yogacara-Madhyamikas.

These Buddhist proponents of tenets designate the mother (i.e. emptiness of inherent existence) with
various terms without correctly recognising her, just like [identifying] the body of a white-grey
elephant [in the following incorrect ways].

Specifically, the Vaibhasikas and Sautrantikas say:

It is incorrect that all phenomena are inherently truly established because truly
established things exist; because external objects or matter that are an aggregation of
partless particles are truly established.

This assertion should be connected to the example of [identifying the body of a white-grey elephant
as| a grinning mottled tiger.

The Cittamatrins or Vijhaptimatrins say:

Although partless [particles] are impossible, true establishment exists because the
aspects of apprehenders, i.e. self-knowers, are truly-established.

This assertion should be connected to the example of [identifying that as] a brainless and
mischievous crazed monkey.



The three Eastern Masters say:

Although external objects and true establishment do not exist (since apprehenders and
apprehendeds are non-dual), establishment by own-character or as self-supporting
exists because all phenomena are established from the side of objects’ unique mode of
subsistence.

This assertion should be connected to the example of [identifying that as] a ferocious bear.

Despite designating these various terms, through the force of not recognising that the true
establishment of things is the object of negation, they have lost my elderly mother (i.e. emptiness
of inherent existence)!

2.2.2.1.2 [Expressing the assertions of previous Tibetans]
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Many Sakya, Nyingma, Karma, and Drukpa realised masters boastfully proclaim
various terms: the clear, empty, and non-grasping self-knowing; Samantabhadra’s true
face of primordial purity and spontaneity; the unfabricated innate Mahamudra;
freedom from assertions of not existence and not non-existence; and so forth. If the

fundamental nature were accurate, then this would be great; but I wonder what is it
they are pointing at? [14]

The meaning of these is:

e The Sakyapas who are followers of the Three Great Sakyas,

e The Nyingmapas who are renowned for their early translations of secret mantra,

e The Karmapas who are the followers of Dagpo Lhajé’s discple, Diisum Khyenpa,
e The Drukpas who are the followers of Drogon Tsangpa Gyar¢, and

e Patsab [Nyima Drak]’s follower Zhangtang Sagpa [Yeshe Jungné].

Moreover, many previous realised masters designated various terms in connection with their
individual assertions.

Specifically, although there are many discordances among the Sakya sub-schools, the instructions of
Tsarchen Losel Gyatso and so forth together with their disciples say:

Clear, empty, and non-grasping Rigpa is the final mode of abiding.
The Nyingmapas say:

Primordial purity (i.e. ever-present purity) and spontaneity (i.e. primordially perfect
qualities) that are the true face of Samantabhadra are the final mode of abiding.
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The Kagyupas propound:

Innate bliss not newly fabricated by causes and conditions, the Dharmakaya,
Mahamudra is the mode of abiding.

Zhangtang Sagpa and his followers say:

All phenomena are not existent nor are they non-existent; freedom from asserting
the two extremes of existence and non-existence is the final mode of abiding.

Included in the “and so forth” are the Jonangpas’ assertions that emptiness is a truly established
autonomous permanent [phenomenon].

Such previous Tibetans designated various terms to the meaning of the mode of abiding, such as
Dzogchen, Mahamudra, and so forth, and boastfully proclaim those as their systems. If the
fundamental nature or mode of abiding were unmistakenly accurate, then this would be great;
but telling them I wonder where they are pointing to on their noses, they are displeased.

2.2.2.2 [Eliminating senseless doubts and advising being at ease with the correct meaning]
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Since external objects are not invalidated, there is no need for agitation; the two
Proponents of Objects should be pleased. Since valid cognition and the cognised are
suitable even without self-knowing, all Proponents of Vijfaptimatra should be

pleased. Since dependent-arisings are consistent despite not being established by own-
character, all three Eastern Masters should be pleased. [15]
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Since it does not contradict clarity and emptiness, that can be upheld; the holders of
the instruction lineage need not have the slightest doubt. Since good and bad are

tenable even if primordially pure, the Vidyadhara yogis need not grasp at the good.
[16]
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Since the innate dawns even with contrived meditation, the realised elders need not

insist. Since freedom from the elaborations of existence and non-existence can be
asserted, the hard-headed logicians should not lose their composure. [17]

The meaning of this is as follows.
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There is no need to agitate those thinking that it is illogical to assert the lack of inherent
establishment without invalidating external objects; the two Proponents of Objects (i.c.
Vaibhasika and Sautrantika) should please their minds with this assertion of the lack of inherent
existence as the mode of abiding, without unnecessary worry.

Since the cognising of objects by valid cognition is tenable despite self-knowing (i.e. distinct
aspects of apprehenders that are only inwardly-looking) not being existent, all Proponents of
Vijiiaptimatra should be pleased.

Although ultimately phenomena are not established by own-character, conventionally the varieties
of dependent-arisings posited by names and terms are consistent without being mixed-up;
therefore, all three Eastern Masters should be pleased.

Although phenomena are not inherently established, that can be upheld without contradicting the
mind’s nature being clear and empty by nature; therefore, the holders of the instruction lineage
need not have the slightest doubt.

Since good and bad are tenable even if phenomena are primordially pure (i.e. pure from the very
beginning), the Nyingma tantric practitioner yogis known as the Vidyadhara need not grasp at the
good.

Since the innate luminous Dharmakaya, Mahamudra, dawns (i.e. is perceived) even with a mind
that is newly contrived through meditation, the realised elders of the Karma and Drukpa need not
insist, saying “It should exclusively be uncontrived!”

Since freedom from the elaborations of the two extremes — the extreme of permanence that is
ultimate existence and the extreme of annihilation that is conventional non-existence — can be
asserted as phenomena’s final mode of abiding, Zhangtang Sagpa’s hard-headed logicians who do
not give anyone credit should not lose their composure with unnecessary worry and get comfortable
with this meaning of reality, the lack of inherent existence.

2.2.2.3 [Asking forgiveness]
B IRGR Y YR G E [Ty IR GRS R |
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Nevertheless, it is possible that it is those with little training in this textual system who

do not know the way of applying this terminology. I mean you no disrespect; if
offended, then please forgive me! [18]

Although it is as such, nevertheless, it is possible that this has occurred because some among you
are of little training (i.e. mostly untrained) in this textual system and do not know the way of
applying this terminology as it is explained in the Madhyamaka texts. We honestly mean you no
disrespect; if offended due to faulting your tenets through the force of our sincere explanation of the
mode of abiding, like a racing stallion incidentally trampling a flower, then please forgive us!
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2.2.3 The way we seek profound dependent-arising
This has three sections:

1. In dependence upon what texts is it sought
2. Finding it upon seeking
3. Recalling the kindness for having found it

2.2.3.1 [In dependence upon what texts is it sought]
FEqN IR TR ws| [r AN RN Y EFas=A] |
A IR IR D EF g spay| ]q%q'5&1&'@&:’@&'%’5;’!@%’51 1
Although I have not matured into knowing all, since I am skilled in riding the stallion

of my forefathers’ textual system with constant and earnest application, I hope to be
liberated from this troublesome and difficult path. [19]

Although we have not matured into knowing the nature of all phenomena exactly as it is, through
the force of being skilled in riding the stallion of my forefathers’ (i.e. Nagarjuna and his Spiritual
Sons as well as the Second Conqueror and his Spiritual Sons) stainless textual system with the joyous
effort of constant and earnest application, I hope to be liberated from this troublesome, tight,
and difficult path that those adhering to true existence and the lazy would love to be liberated from
(i.e. from karma and affliction).

2.2.3.2 [Finding it upon seeking]
aFa AR e Yefaams xeQE| (FRE RN EFFIZF IR
SR g a8y <R [N ARN ygF LGN |
12 v v c\c \ . 12 IA 'A . IA v . . V-/ . 12
AGRE L AR IL et bl b AL R
There is no need for seeking; it is the seeker itself. Do not conceive it as truth; it is just

a falsity. Do not negate the falsity; it is truth itself. Simply relax in neither annihilation
nor permanence. [20]

There is no need to seek my mother (i.e. emptiness of inherent existence) far and wide; she remains
together with the seeker. Do not conceive dependent-arisings as truths; they are falsities due to
their discordant modes of appearance and abiding. However, do not conventionally negate these
falsities; due to ultimately lacking inherent existence, they themselves are truths. They are found
simply relaxing in the sphere of freedom from the elaboration of the two extremes — neither
annihilated due to existing conventionally nor permanent due to not existing ultimately.
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2.2.3.3 [Recalling the kindness for having found it]
WA ARRWR AR S G| 1%'&%5'68‘%’%&"??’%’?’4‘1 1
T QI R YR |

Despite not seeing my mother, merely through their names I appear to encounter my
long-lost kind parents as if standing right beside them. [21]

WA NN IMA s R 1 Fags R gmais %
TN IR S ﬁqs:s}qﬂqt\qqqma I
Drssaatamais BN B R A HTE
RS FNRANRE] ST (AR IERANY WA HEF] |
Nagarjuna and his spiritual sons are greatly kind! Losang Drakpa is greatly kind! The

kind lama is greatly kind! As a way of repaying their kindness, I will revere my
mother! [22]

Despite not directly seeing my mother (i.e. emptiness of inherent existence), merely through their
names I appear to encounter my long-lost kind parents (i.e. emptiness and dependent-arising) as
if standing right beside them or in front of them.

Therefore, the Protector Nagarjuna and his spiritual sons (i.e. Aryadeva, Buddhapalita, and
Candrakirti) are greatly kind! Jetsun Losang Drakpa is greatly kind! The kind lama who introduces
me to the view is greatly kind! As a way of repaying their kindness, I will revere (i.e. meditate
on) my mother (i.e. emptiness of inherent existence)!

3. [Meaning of the end]
This has three sections:

1. Dedication of virtue
2. Rejoicing in finding the view
3. Stating of the colophon

3.1 [Dedication of virtue]
§RSER R e R<Ry e Sy Ras |
A= FR AR 35 N [ A R RS |

Through the coming together of the unproduced inexpressible elderly mother with her

small child of awareness in a great joyous festival of the deeds of Samantabhadra, may
my elderly mother lead all migrators to lasting happiness! [23]

In dependence upon the virtue of having explained such teachings on the profound view, may my
elderly mother, which is ultimately unproduced and inexpressible as perceived by non-conceptual
exalted wisdom, who is renown as the Sugatagarbha, the dharmata of the mind, come together with
her small child of the awareness that takes her as the object of the mode of apprehension in a great
joyous festival of the deeds of Samantabhadra (i.e. of bodhisattvas, the six perfections and so forth)
that satisfies all migrators; through this, may my elderly mother lead all migrators to lasting
happiness!
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3.2 [Rejoicing in finding the view]
@'&'mfﬂ'@ﬁ{ ]wﬁmgﬁﬁa’ﬁméﬁ 1
iaiw'q%'gqir\z\rqﬂ 1W'§N'ﬁﬁq'&£q'&§5ﬁ ]

EH MA LA! I, Rolpé Dorjé! AH OH LA! A merry dance! OH NA LA! I dance right
here! AH HO YA! And make offerings to the three jewels!

“EH MA” and “AH HO” are words of amazement. The other two are grammar particles.

The author, Rolpé Dorjé, himself is incredibly amazed at the mode of emptiness and dependent-
arising, dances right here a joyous and merry dance, and makes offerings to the three jewels (the
sources of refuge) through this song of experience that dawned to his mind about the meaning of
profound dependent-arising.

3.3 [Stating of the colophon]
%‘NW&'E‘ﬁm'@'ng'%ﬂ'5141'5‘&'3’5@:«'q‘ﬁ'cu:'r\@'s\r%qﬁm'gq'qaﬁﬂ'kﬁ
d%qafmqaﬁNgq’q‘aﬂﬁﬂs\‘%&]%@gagk\!q‘aaﬁq%iq\]gqﬁﬁa}ﬂﬂiaaﬂai 1
Recognising My Mother: A song of echoing false words was expressed by Jangkya

Rolpé Dorjé, a devoted Great Madhyamika, in the miraculous supreme abode of the
Five Mountain Peaks (Wutéi Shan) and scribed by the Gelong Gelek Namkha.

This is easy to understand.
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Here it is said:

From the deathless pool of the profound thought of the Omniscient

A wish-fulfilling tree of profound good explanations is born,

Bowed by its fruit of amazing dependent-arising,

May this fortune become mine through the assembly of Sky-Sleepers.

Due to these excellent teachings, O Protector,

I wonder whether you are

The saffron-clad emanation of Mafnjusrivajra or
The second coming of Nagarjuna.

Saying that suchness free from elaborations

Is not an expressed-object of terms and concepts is false.
What is this that clearly indicates

The profound nature in its entirety?

This magical lasso of good explanations
Amazing in both words and meaning,

Just like the attached with beautiful women,
Captures the minds of all the masters.

How could one such as myself explain

These unprecedented supreme good explanations?
However, when urged by those with interest,

I will add it only as a tax.

The meaning of the Lama’s thought is deep like the ocean
Whereas my own mind is shallow like the tip of kusha-grass,
Therefore, may whatever mistakes there are

Be forgiven by the masters.

Due to this virtue, may the arrow of emptiness possessing the three promises
Be connected with the bow of great compassion for others’ benefit, and
When it is shot with the skill of delighting in mind-generation,

May it be victorious in the battle with the demon of the apprehension of self.

Called “Lamp for the Words”, this Commentary on the Song on the View, which came from the lotus
mouth of Jangkya Rolpé Dorjé, who is the embodiment of the all-pervasive Vajradhara and whose
qualities are difficult to express, was composed at the behest of Uchu Muchin Gushri Ngawang
Tenphel, whose knowledge in the fields of knowledge (astrology and so forth) is as vast as the petals
of the Utpala flower, and Gelong Gelek Namkha, who was the head butler to the Je himself and whose
faith, diligence, and intelligence is astounding, at the Temple of the Seven Heroic Buddhas in the
holy place of the Five-Peaked Mountain (Wutai Shan) by Konchog Jigmé Wangpo, a Gelong who
takes the dust at the feet of the venerable ones to his crown and proponent of knowledge and
liberation, otherwise known as Mipham Yangchen Gawii Dorjé. The scribe was Ngarampa Losang
Wangyil.
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